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Army Intensifies Surveillance of Zx-Tapols

A “Board of Staff Assistants to Handle the Latent Danger of
Communism” has now been installed by the Military
Commander in Jakarta. The Board, sworn in on 29th June last
and composed of 18 senior military officers and local
government officials, was set up in response to an Instruction
from KOPKAMTIB stipulating that control and supervision of
former “G30S” (30th September 1965 Movement) political
prisoners is the responsibility of the local government together
with the Military Command (Laksusda) and the Police. As
Tempo points out (10th July, 1982) these authorities have
already, since 1974, been charged with these duties; the
creation of this new Board means therefore that this control is
now to be further intensified.

Jakarta Military Commander, Brigadier-General Norman
Sasano said during the installation ceremony that “communist
teachings pose a constant threat... which can explode at any
time.” Supervision of ex-tapols had up to now been
insufficiently effective, a situation which they could use to
“make link-ups, to change their names and professions, to
form cadres, undertake ideological communication, engage in
hidden moves, agitation, -propaganda and subversion, like
living fungus (spora) spreading here, there and everywhere,
clinging on, then obliterating their traces.”

He said that there were altogether 5,580 tapols released in
Jakarta, not including those who had moved into Jakarta from
other places. He claimed that there were 36 ‘hard-core’ ex-
tapols plus 45 who were still in prison on criminal charges.
(This presumably refers to tried political prisoners still serving
sentences, Editor). ‘ ,

There may, said General Sasono, have been some
improvements in exerting control over these people as a result
of intensified indoctrination courses and religious education,
but vigilance must constantly be raised. “The task of dealing
with this latent communist danger is not only the responsibility
of the Armed Forces but also of every single citizen.”

General Sasono then made the extraordinary statement
that “because we are all so full of forgiveness, people have
been too quick to forget past events... with the result that
society is not vigilant enough and does not react spontaneously

to latent conmunist dangers.”

“Children only just born at the time of the G30S or still
just infants, and who are now in their late "teens understand
nothing of the G30S/PKI brutalities. Naturally, they are not in
the slightest bit concerned about these dangers. This is a
situation that makes it possible for communism to revive in our
country.”

He was concerned too that many social problems had not
been properly tackled, such as land conflicts, disputes
involving workers, petty traders and young delinquents; these
were all issues that former PKI political prisoners could use for
purposes of creating social unrest.

The new Board, said one senior member, would not have
any operational functions. Its task would be to detect activities
undertaken by PKI remnants and make recommendations to
the Military Commander. “For example, if a new organisation
is set up and Board members have reason to believe that it is
moving in the direction of communist teachings, the Board will
then offer advice to the Commander.”

Sources: Tempo 10th July 1982 and Sinar Harapan, 29th June,
1982.

Sudomo Highlights “New Threats” to Stability
Meanwhile, KOPKAMTIB Commander, Admiral Sudomo,
has presented a somewhat different analysis of the current
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Editorial

DEATH SENTENCES MUST BE COMMUTED

There are, according to TAPOL's records, altogether 65
political prisoners under sentence of death in Indonesia. Sixty-
two of them were sentenced for activities related to the 30th
September, 1965 events; most were sentenced between 1966
and 1973. The other three are Muslim prisoners, tried and
sentenced since 1977.

After years of neglecting the fate of these men, many of
whom have appealed for clemency to the president, Suharto
now appears to have started passing down his final decisions.
As we reported in March this year (TAPOL Bulletin No.50),
Air Force officer, Colonel Sudiono, had his sentence upheld
on final appeal, and the death sentence against the Muslim
prisoner, Trinsar Zubil, was also upheld. More recently,
reports have reached us that another four death sentences
have received final confirmation from the president, including
those of the two trade unionists Mohammed Munir and Ruslan
Wijayasastra (see p.20).

In 1980, the Dutch Foreign Minister was given assurances
by members of the Indonesian government that none of the
death sentences would be carried out. They obviously realised
that a fresh wave of executions could cause ‘political
embarrassment’ for Indonesia in the West. But, as Buyung
Nasution, then Director of the Legal Aid Institute in Jakarta,
said at the time in an interview with De Waarheid (18th
December 1980)

That's fine, but 1 think the important thing is for those death
sentences to be formally commuted. It would then no longer be an
internal question for the Indonesian authorities.

Now the sentences are being confirmed, the worthlessness
of these assurances is apparent. The final rejection of the
clemency pleas means that the lives of these men, and of all the
others whose sentences still await final confirmation, are now
in grave danger.

Even a convicted criminal is entitled to know whether he
will live or die by execution. These men cannot be described as
being convicted of any crime, since the ‘offences’ of which they
were accused were political ones, based on Indonesia’s vaguely
worded but comprehensive Anti-Subversion Law, the
evidence against them was of the flimsiest and they were given
no real opportunity to defend themselves.

To keep a man in suspense for seventeen years as to
whether he will be executed next day or next week is in itself
treatment of the most inhuman kind, no matter what his
offence. To execute him after that period is a crime against
humanity. The execution of a person convicted under the Anti-
Subversion law is simply political murder.

Stop Press:

A report reaching us from Indonesia early in September
strongly suggests that Colonel Sudiono, the Air Force officer
whose death sentence was upheld by President Suharto at the
beginning of this year (see TAPOL Bulletin No.50, March
1982), may have been executed a couple of months ago.

Continued from previous page

threats to Indonesia’s stability. In a report appearing in the
New York Times (5th August, 1982), he says: “Industrial
strikes, student demonstrations and urban crime” are the latest
dangers threatening security and stability. These threats could
be regarded, he said, as the “side effects” of rapid
industrialisation.

KOPKAMTIB, he went on, was now in the process of
“shifting its focus from threats of political subversion to
domestic unrest” since the communists were now no more than
remnants and the extreme Islamic movement too had been
reduced to insignificance. (Sudomo’s distinction between
“subversion™ and “unrest” is difficult to follow since incidents
such as strikes, which presumably fall under the heading
“unrest” are frequently branded as “subversive™.)

Sudomo also pointed out that the large number of strikes —
a hundred in the first six months of this year — showed that the
Ministry of Labour has proven unable to deal with the
problem. This is why, Sudomo said, KOPKAMTIB “now sits
is on negotiations between workers and employers.”

Employers of Ex-Tapols warned to
be ‘On Guard’

“Former G30S/PKI prisoners with special qualifications, such
as journalists, doctors and lawyers, can of course return to
their professions, but anyone employing them will be warned

to be on guard,” said Admiral Sudomo, commander of KOP-
KAMTIB, at a course held in August for government officials
who are responsible for “supervising former G30S/PKI prison-
ers”.

And he went on: “Ex-prisoners who are teachers can be re-
employed in localities where there is a shortage of teachers, so
long as they are placed under supervision and guidance.”

The course, which was attended by 130 officials from Reg-
ional Military Commands, the Police, the Prosecutor’s Office
and the Department of the Interior from all parts of Indonesia,
is part of the recently-launched programme to “strengthen vig-
ilance against the latent communist danger and against former
political prisoners.” Participants were given lectures on “the
essence of communism”, “psychological aspects of communist
activity” and “analysis of social structures in Indonesia”.

Sudomo said that contractors who employed ex political
prisoners could rest assured, provided they were told it was
only for humanitarian reasons. “And we will help keep watch
on the ones who are employed.”

The number of people who would be subjected to this form
of supervision, should they manage to secure employment, is,
according to Sudomo, a thousand tried and convicted prison-
ers who have been released, 33,000 B-category prisoners and
540,000 C-category prisoners. '

Sudomo refused to be drawn when asked by journalists
whether the current emphasis on stepping up vigilance against
communism was in any way connected with the forthcoming
session of the People’s Consultative Assembly, scheduled for
March 1983. (Kompas, 11th August 1982).
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ACTIVISM AND LECTURESHIPS DON’T MIX!

A reader’s letter published in Tempo, 10th July, 1982

I was expecting a response from the Department of Education
to the report (Tempo, 20th March 1982)*that prospective
Bandung Institute of Technology (ITB) lecturers had been
turnéd down by the Department. But so far there has been
nothing. I would like to add a few points.

Rejection of prospective lecturers is happening not only at
ITB. I happen to be among those turned down for lectureships
at the University of Indonesia (UI) Medical Faculty. The
reason? It’s mot clear. All there is is a letter sent last November
by the Secretary General of the Department of Education
mentioning the names of five lecturers proposed by the Rector
of UI, and saying that they do not conform to requirements.
Not only that: these five unsuitable candidates are said to be
unsuitable to become lecturers at any state institute of higher
education throughout Indonesia. How fantastic!

Anyone with any experience of higher education in
Indonesia will know that not one of the universities has enough
teachers. Even UI and ITB suffer shortages, let alone the
others. People say the reason for the shortage is that so many
of those eligible are unwilling: low wages and a heavy work
load make it more attractive to find work elsewhere. An
assistant lecturer gets only Rp. 15,000 (about £12.00) a month.
What a wage for a graduate!

So, why are all these people being turned down? Tempo
hints in its article that the ones being rejected are all former
activists. What’s the connection between being an activist and
being a lecturer? Are activists incapable of teaching, incapable
of communication, incapable of understanding? Are they all
lifelong rebels? I don’t believe it! Fancy, the new order turning
out like this.

Before the letter of rejection had been sent (mind you, no
copy was sent to the person in question — maybe the office
clerk at the Department just forgot), I had already heard the
gossip. Indonesia is a country with a fertile soil, a soil fertile for
gossip. I could hardly believe my ears! Rumour had it that
eight prospective lecturers at UT had been turned down, and 15
at ITB, not to speak of other universities. In all cases, it was
because the people had once been members of student
councils.

I couldn’t believe it . . . Is there some close correlation
between activism and a low level of scientific qualification? 1
asked an Education Department official in June how far my
efforts to obtain a licence to practice had got. His reply? ““Oh,
but you’re an important fellow!”” And it turns out there is a list
of important fellows at the Department, so he told me: about
40 altogether, throughout the country, who have been turned
down.

When 1 asked how long it would be before 1 was told
whether I had been accepted, the reply was truly amazing! The
decision to turn me down had already been taken. What was

still being considered was the reason why. Can it be so? I only
hope I'm wrong, for if the Department functions like this what
chance is there for a scientific approach on its part?

After a long wait, the letter was finally issued at the end of
1981. The reason was simply that ““. . . does not fulfil the
necessary requirements to teach at any state institute of higher
education throughout Indonesia’. What requirements? Quali-
fications? Dedication? Acquiescence? Rebelliousness? One
thing is clear, and that is that I was a member of a student
council. I once helped run Media Aesculapius. 1 was once on
the executive of the HMI (Muslim Students Union). Three of
my colleagues, all graduates of UI, were once on the Student
Faculty Board (MPM), helped run the campus paper Salemba
and were HMI activists, while a fourth who graduated from
ITB had apparently entered his name as a candidate for the
ITB student council.

The colleagues who have been accepted as lecturers indeed
never became members of this, that or the other. The ones who
have been accepted never turned their attention to such things.

Rumour has it that the Education Department is under-
going a big “clean-up”. They say that some tenured lecturers
are about to be suspended. Taking after Iran, are we? Making
a hobby of dismissing people. Maybe there’s a connection
between all this and the minister who’s a graduate from
France. Who knows? Apparently many of those who are
dismissing people in Iran are French-educated.

But is it indeed true that people are being turned down
because of their activism? As yet, no official clarification has
been forthcoming.

Dr. Hasbullah
Cawang 11,
East Jakarta.

Military Karyawan in
Indonesia’s top bureaucracy

The article under this heading contained in TAPOL
Bulletin No.50, March 1982 was a summary of a work
entitled: “Patterns of Military Control in the Indonesian
Higher Central Bureaucracy” by John A. MacDougall.

The full text of that work has now been printed in
Indonesia, No.33 (April), 1982, published by Cornell
Southeast Asia Program. Readers wishing to obtain a
copy should enquire to the publishers at: Cornell
University, Ithaca, New York 14853.

The Tempo article referred to above reported that ITB with only 719 lecturers for nearly 11,000 students suffers a continual shortage of
teaching staff. It normally absorbs thirty new ITB graduates each year as assistant (honorer) lecturers who subsequently get
confirmation as tenured staff. Eight of those who have been employed since 1979 whose names were submitted to the Department of
Education for confirmation have been rejected as being “incompetent”. The ITB Rector, Hariadi Soepangkat, told Tempo that
proposals for tenured appointments are submitted to the Department only after careful consideration, with academic qualification
being the prime criterion. All proposals are first considered by the Faculty Council which is composed of senior lecturers.

Tempo points out that all eight rejected lecturers were student activists in the heyday of student activism, 1975-1978, prior to and

following the 1977 general election.
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HUMAN RIGHTS VIOLATIONS IN WEST PAPUA
Testimony to the 1981 Tribunal in Port Moresby

In May 1981, the Melanesian Solidarity Committee in Papua New Guinea held a Tribunal on the human rights situat{on in West
Papua. Retired Judge Bernard Narakobi, chairman of the Tribunal, explained in his opening remarks that the Trtbunal was
intended as a “referral hearing”, held to determine whether there was a case for Indonesia to answer. Once this had been
established, efforts would be made to have the case heard by an international body empowered to consider the char.ges.

An American law professor, Henk di Suvero, past president of the Lawyers Guild of the USA, acted as Prosecuting Counsel
assisted by Nicholas Kiron. A number of witnesses were heard and closely cross-examined by the prosecutors as well as by
members of the Tribunal. Some witnesses gave evidence in English, some in pidgin and some in Indonesian. ‘ _

The complete tapes of the Tribunal have recently been made available to TAPOL and we are now a{)le to publish verbatim
reports. Reproduced below is the evidence of two witnesses. Other evidence will be reproduced in later issues.

Public Executions

Necky Salossa, a West Papuan, was employed at a joint venture
US-Indonesian oil company in Sorong, Birds Head, from 1973-
1978. He testified in Indonesian, with the help of a translator.

What percentage of the work-force were native Papuans?

About 80%, initially, but then it was reduced to 20%. Some
were dismissed because it was said that their contracts had
expired and others because for example they failed to turn up
for work for a day or two. None of the supervisory employees
was native.

How did the Papuan workers respond to the sackings?

There had been an instruction for native employees to be
dismissed and replaced by Indonesians, so in 1975, the Papuan
workers at the company rebelled. They organised an attack on
the Indonesian and western managers at 8§ in the morning, and
they beat them and chased them.

Were you arrested in 1967?

Yes, in Ayamaru, east of Sorong, between Sorong and
Manokwari. I was still at school, 16 years old. 1 was arrested
because I helped the OPM (Free-Papua Movement) by
supplying them with books in the jungle. I was held for three
days. Indonesian soldiers, holding a pistol at my head,
interrogated me, then beat me, and I fell to the floor.

Were you arrested again in 1975?

Yes, this time on the island of Salawati. Today, the
liberation movement has spread throughout the country right
up to the border, but in those days we were active in Sorong,
Fak-Fak and Manokwari.

Did you attend meetings of workers at the time, explaining the
differences between Papuans and Indonesians?

There weren’t any mass meetings, only secret gatherings,
where I called on people to oppose the Indonesians and expel
them from the country. After my arrest, I was beaten again and
taken to military headquarters. This time, they beat me
unconscious. I was held for a month, without trial, except for a
military hearing.

Did you witness killings in Ayamaru district in 1966 or 1967?

Yes, in those days guerillas were already operating in the
bush. The Indonesian government try to persuade them to
surrender but they refused to do so.

Did you witness public executions?

Yes, nine leaders were taken out of the military prison and
shot dead in front of a crowd of people, on 3rd February 1967.
It happened in Tinabuan’ Franz Kaisieppo, a Papuan, who was
governor of West Irian at the time, heard about these
executions, so he came to Tinabuan three days later. He wept
before the Indonesian soldiers, urging them not to kill any
more Papuans.

How did the executions take place?

They took the men from prison, then took them to the
outskirts of town and shot them there. One man did not die
immediately. He fled from there and ran back to his village
where he collapsed and died in his mother’s arms. Other
killings took place at the time in several parts of Sorong. Inall,
33 people were shot dead like this by the Indonesians.

Did you witness the murder of the brothers Eli and Adam Tam-
buaya?!

Yes, they were shot in Ayamaru township at eight in the
morning, in March 1967. I saw it myself and I had to remove
the bodies. Eli had his hands tied behind his back and he was
shot from the front. Adam was shot from the front, and wasn’t
blindfolded. They were both killed with the first shot but the
soldiers went on firing at the bodies for about two hours, so
when we picked them up, flesh and pieces were scattered all
over the place. We had to gather them all together to put them
in a bag for burial.

Did you see the killing of Yorems?

Yes, that was in Lasut village, also in March 1967. The
soldiers came and asked him whether he was in the OPM. As
they interrogated him they held a bren-bun to his head. Then,
someone fired the gun. All that was left was the body; his head
disappeared. He was shot because he was in the OPM.

Did you witness an incident in 1967 between Indonesian soldiers
and a Papuan woman?

Yes, in Ayamaru district. The woman, named Isir (I forget
her first name), from Chem, 4 kms out of Ayamaru, was
arrested by about 60 soldiers. I don’t know how many of them
raped her, but I heard from others who saw the incident
themselves that her legs were tied to posts when they raped
her.

Did the executions you described take place in public?
Yes, one on the outskirts of town and the other, the
Tambuaya brothers, happened in town.
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university, from Sulawesi.

They took me to the police station. There [ saw many heads
of defence, the police, the military. Then I was taken to a
second room, where-I saw several Papuans sitting. One was
lying down, covered with blood, on the cement floor. I was
asked to sit down with the rest, while I tried to figure out what
had happened to that person whom I knew very well.
Throughout the night, we were questioned by the Indonesian
soldiers. They said: you Papuans can’t become a nation of your
own. Only one of the group was beaten, Junus Mendoan.! I
was held there for ten months, never charged or tried.

What kind of prison conditions did you live under?

The cell we were in was about 2 metres long and one metre
wide. In my time, we were about 6 to 8 in a cell. We took turns
to sleep. The toilet was outside. There was no recreation at all.
I saw my first visitor after 4 months. After ten months, just
before our release, I was asked to give a speech on behalf of the
73 prisoners. I was asked to write a speech, and they had to see
it first before I delivered it. The first time, they did not approve
it, the second time they did not, and the third time, I wrote the
way they wanted, so as not to press them. But when I delivered
the speech, I didn’t deliver it the way they wanted. I said, we
had been held there without trial, that is against human rights.
If you hold people like this, put them in prison, then they must
be tried.

Towards the latter part of your 10 months in prison, were you
brought to classrooms?
Yes, we went back to school, we were indoctrinated. We

were taught that we are one people, the people of Indonesia,
one country, the country of Great Indonesia, that we have one
language, bahasa Indonesia, that we have one flag, the red-
and-white, that we have one constitution, and all that.

Can you tell us how far cultural genocide is being practised in
West Papua?

I think the Papuans are forced to accept this new culture, to
accept this new situation, the new social and political structure
brought in by the Indonesians whether they like it or not. They
want to destroy the Papuan culture.

What happened to the other 72 people with you (in detention)?
They were all released at the same time.

What about the others. Are any dead? Where are they?
Some are alive today, some are here in this room. I know of
“one who was killed about two years ago.

You came to PNG in 1967?
Yes, I came alone. I am now a citizen of PNG.

Footnotes

1. Some names of places and individuals mentioned were difficult to
decipher on the tape. There may be mistakes therefore in the spel-
ling.

2. The UN period of administration lasted from 1st October 1962 till
1st May 1963. During this period, the UN had sole jurisdiction over
West Papua. Indonesian officials, formaily speaking, had no pow-
ers and should not have been engaging in security operations.

West Papuans in PNG face deportation

Ten Flee To Escape Repatriation

Ten West Papuan refugees who were taken to Vanimo, a
coastal town on the PNG side of the border with Indonesian-
occupied West Papua, to await repatriation to Jayapura,
escaped and fled just as a boat had arrived from Indonesia to
take them back. An Indonesian official was already at the
wharf to escort them back when the incident happened.

A Catholic priest, not named but described as a naturalised
citizen of PNG,who reportedly helped the men escape, was
expected to face charges in a Vanimo court in late July.

The ten men had crossed over into PNG during the past six
months. They were arrested and charged with illegal entry.
When released on 3rd July, they were served with deportation
orders.

The PNG Foreign Ministry has claimed that none of the
men has traditional border-crossing rights, nor could they be
described as sympathisers of the Free-Papua Movement which
would entitle them to refugee status. The provincial govern-
ment of West Sepik, a province which borders with West
Papua, has a different opinion. It has contacted the UN office
in Port Moresby asking for assistance for the men who are, it
believes, political refugees.

Source: Post Courier (PNG), 19th and 22nd July, 1982

Another Held for Deportation

A West Papuan who stormed into the PNG Foreign Affairs

Ministry, armed with an axe, has been jailed and is to be
deported to Indonesia.

He is David Zohe Balagaize, described as an “illegal
immigrant”. He crossed into PNG four years ago, in 1978, to
see his twin brother, Janarius, who died a year later in a fire in
Waigani. After arriving in PNG, he stayed for a year in Lake
Murray, Western Province and was then sent to Port Moresby
by Tom Unwin who was UN Resident Representative in PNG
at the time. This did not have the approval of the PNG
government.

Davis Balagaize appeared in court on 21st July last and was
charged with carrying an offensive weapon. He was remanded
in custody at Bomana prison, Port Moresby to await travel
arrangements for deportation to Indonesia.

[t would appear that he is a victim of the PNG government’s
refusal to help Papuans on the run, for whatever reason, from
the Indonesian government. His attack on the Foreign Mini-
stry which he probably regards as the cause for all his problems
may well have been provoked by anger, after years of living
without the security of any legal status. '

TAPOL has written to the UN High Commission for
Refugees in Singapore expressing concern about the treatment
of West Papuans in PNG and requesting information about
these two cases.

Source: Post Courier (PNG) 19th and 22nd July 1982.
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Thousands of Papuans Kkilled by
Indonesian '{roops in West Papua

From West Papuan exiles in contact with the resistance

movement operating there (the Free Papua Movement) as well -

as with persons inside the Indonesian Armed Forces, TAPOL
has received the following information, dated 3 August 1982:

In the six-month period from mid-October 1981 to mid-
March 1982, the death toll of indigenous villagers in West
Papua (now Indonesia’s unwilling 17th province, Irian Jaya) is
14,000 and of this death list all but one thousand occurred in
the area of the Wissel Lakes. At Agimuka and Paniai in
particular, aerial bombardment using napalm and chemical
weapons has been employed. Many kampungs are now
deserted, a result of the killing and subsequent evacuation.
This area contains a population exceeding 100,000 and was the
scene in April 1969 of an uprising against the Indonesian-
controlled plebiscite whereby Papuans are said to have
unanimously accepted Indonesian military rule. Attention had
been drawn to the bombing and strafing of villages two years
before that “act of free choice” by Lord Ogmore, Liberal Party
member. On 5 April 1967, he called on the British government
to help stop massacres that were occurring under the very eye
of the United Nations.

In 1981, “Operasi Galang 117 was launched by the
Indonesian Armed Forces, involving retaliatory moves for
action by the Free Papua Movement in October that year in
kidnapping 50 Indonesian saw-mill employees. Intensified, it
was renamed “Operasi Sapu Bersih” — Clean Sweep
Operation. Early in 1982, a Dutch television documentary,
made in September 1981, showed 3000 Papuans in the
highlands chanting “Indonesians go home to Jakarta” and this
was soon followed by the report that villagers there had been
bombed. Dutch protest did not stop the human destruction.
Previously, a Dutch scholar (Lagerberg) who had been a
former patrol officer in the period before 1962, revisited his
former area on the southern coastline near where the giant
Freeport copper/gold mine is now operating, and tallied —
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name by name — 5000 deaths as further testimony to the policy
of ethnocide. There are signs that resistance has recently
intensified in this region. The National Times (8-14 August
1982) reports that a raid on a building holding Freeport
explosives was followed by the destruction of two bridges in
the area. This would be the first time that mining operations
have been attacked since the 1977 periodic disruption of the
110km pipeline, carrying copper slurry from 3000m to sea
level. Villages then wthin a radius of 20km of the mining were
bombed, and some Papuans were imprisoned in large steel
containers which were part of the mining equipment — an act
publicised by Amnesty International in mid-1978.

The latest massacres in the Wissel Lakes area (which like
the Baliem Valley and the Manokwari area is known for large-
scale opposition to military rule) occurred in a locality marked
for future development; the project for re-settlement of trans-
migrants or settlers from other islands in the Indonesian
archipelago. This population is being imported as the basis for
a future Indonesian state, the concept which spells the death of
the Papuan lifestyle in the western half of New Guinea. This
large bird-shaped island will be traversed (according to
Indonesian strategy with assistance from US and Japanese
sources) by the first north-to-south road starting from Nabire,
at the nape of the bird’s neck where the large pre-World War
Two Japanese agricultural concessions are now turning into
Indonesian population re-settlement areas, and passing
southwards through the Wissel area where Papuan resistance
to Indonesian domination remains strong.

As part of the general policy of eliminating opposition,
deaths were also reported by Papuan exiles as occurring at
Sre-Sre Kampung, 500; at Lereh Kampung near Jayapura, the
capital, 346; at Genyem, Abepura, Waris and Sentani, all close
to Japayapura, 155. It was noted that a further 38 political
prisoners including 6 women are being held in a military prison
in Jayapura.
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TRIED POLITICAL PRISONER RELEASED
372 DAYS AFTER SENTENCE EXPIRED

A tried political prisoner whose sentence expired, with
remission, in 1979 but who was still in prison in Balikpapan
more than two years later, has now been released following
intervention on his behalf by the Legal Aid Institute (LBH) in
Jakarta

The prisoner, Hadi Surono, was arrested on 11th
December 1967. Nearly seven years later, in November 1975,
he was tried on the basis of the 1963 Anti-Subversion law,
found guilty, and sentenced to 13 years with deduction for time
already served. In April 1982, his wife wrote to the LBH asking
for help in securing his immediate release. (See TAPOL
Bulletin No. 52, July 1982, page 15.) The LBH took up the case
and on 5th May, Hadi Surono was released and reunited with
his family.

Reporting the successful outcome, Kompas (29th May,
1982) points out that even without remission, the prisoner
would have been entitled to release on 10th December 1980.
He had however been granted remission which entitled him to
release a year earlier, in 1979.

LBH director, Abdulrachman Saleh, told Kompas that the
LBH, acting on behalf of the family would now sue the state for
damages due to the failure of the Balikpapan prison authwrities
to release the prisoner on schedule. “872 days is not a short
period of time”’, he said, adding that it was to be hoped that
Hadi Surono’s experience would not be repeated.

Appearing shortly
INDONESIA: LAW, PROPAGANDA AND TERROR

by Julie Southwood and Pat Flanagan
Publishers: ZED Press, London

Professor W. F. Wertheim, in a Foreword, writes:

“To my knowledge, it is the first time that an attempt
has been made to describe the actual power of KOP-
KAMTIB inits full impact upon the behaviour of both
Indonesian officialdom (including the Armed Forces,
the Police and the Judiciary) and the general public—
the ‘Victims’ of propaganda and terror in the termin-
ology of the authors. Their analysis does not start from
pre-conceived theoretical stereotypes, either Marxist
or of the Dependencia type, about neo-colonial
regimes, but is based on a multitude of concrete data
about how the ‘Legal System’ of Indonesia is being
actually run—or rather ignored by those appointed to
administer it.”

Available soon from TAPOL. More details about
publishing date and piice in our next issue.

Keep an eye on
Foreign Econommic
Expansion in
Developing

ASIA MONITOR is a quarterly record of news
about TNC investment, international trade,
multinational bank loans, foreign aid and military
relations in Asia.

ASIA MONITOR presents highly organized,
concrete facts and figures and trends on a coun-
try-by-country basis, from Pakistan to the Pacific
Island nations; building into a comprehensive yet
accessible index of vital economic intelligence.

Subscription rates: ASIA OTHER
Libraries and Academic Institutions Us$30 $40
Business and Government $55 $65
Special rate for Non-Profit Groups and $15 $25

Individuals

AIR MAIL: Add US$2.00 in Asia and US$3.00 elsewhere (includ-
ing Australasia)

[0 Send me a sample copy. (US$2.00)

[ Send mea : subscription to ASIA MONITOR by

mail. .
[0 Enclosed please find a check or money order payable to Asia
Monitor Resource Center in the amount of
[J 1 wish to be invoiced.

NAME

ADDRESS

COUNTRY

RETURN TO: Asia Monitor, 2 Man Wan Road, 17-<C, Kowloon,
Hongkong.

TAPOL Bulletin No. 53 September 1982




THE RELIGIOUS OF EAST TIMOR:

“, . .invasion, war, looting, the destr

In a statement, “Reflections of the East Timorese Religious”,
submitted to the 1981 Session of MASRI (Majelis Serikat-
Serikat Religious Indonesia, the Council of Unions of Indone-
sian Religious), members of the Catholic orders in East Timor
stated their views about the situation in their country. The full
text, received in English, is printed below, unedited.

Introduction

We do not intend giving an analysis of the East Timor problem,
but only to reflect together on the faith of the East Timorese
people in the actual situation. An analysis of that problem has
already been put forward in SEM April 1980. We realise thatin
analysing the problem as such we would not be speaking from
heart to heart, our communications would still be shallow.
Consequently there easily arises misunderstandings which
were not desired, or which give' the impression that we are
always complaining or begging. It is indeed true that the East
Timorese church has many needs which cannot be fulfilled by
whatever means, even by the Indonesian church itself.

Before this, it seems that there is a need for a good
relationship, mutual understanding in the faith given to us by
God. Because of this we felt attracted by the invitation from
the Board of MASRI to take part in the General Session of
MASRI from the 8th to the 18th of September 1981 in the
Klender Retreat House, East Jakarta. We were also very much
interested in the main theme of the meeting this year which can
be summarised as “The Religious Community in its service to
the Faithful”.

In connection with this main theme we organised a
reflection together, aware and convinced that only in
reflection could we communicate with each other.

We also recognise that a sincere communication demands a
long process because of the widely varying backgrounds,
despite many similarities in community and faith. Our
communication will be successful based on deep reflections
from all of us, both in our own groups as well as together,
specifically concerning the main theme of MASRI this year.

Our dialogue was successful, and on that basis our
cooperation in an atmosphere of togetherness will certainly
develop without unnecessary misunderstandings, and will
become a positive contribution to the Indonesian religious as
well as to the religious of East Timor although there are
differences in the history of the church and its government.

We must all realise that the Indonesian National Army
which liberated Indonesia from the colonial power in an
astonishing manner will never liberate the people of East
Timor from their colonial situation towards autonomy and
national independence because its situation and reality are
very different.

That which has taken place during these five years is most
significantly: invasion, war, looting, the destruction of the
indigenous population, territorial subjection, colonial
exploitation, the expulsion of the indigenous population who
are replaced by people from other islands, military
occupations, attempts for mass mobilisation of people (from
12 to 55 years) to make war on each other. Actually the wish
and desire of the East Timorese people from the beginning has

been the right to determine their own fate and not mass
murders such as have been done by their neighbours.

In this reflection we seek a similar understanding of human
and spiritual standards rooted in our faith towards God. A
reflection and all the experiences of the East Timorese people
will bring us, the religious, closer to those people and will
deepen the missionary spirit in the service of the faith towards
the community. We hope that this seed of faith, which is strong
and beautiful, can help the people overcome all the difficulties
which now disturb them.

The missionary spirit which is deeply felt by the religious in
service to the East Timorese people, is still difficult to
formulate, and possibly more difficult to communicate in this
session to be later experienced, because it is a new element
which can only be found and felt by experimenting the
concrete situation of the people.

1. The Situation and Emotional Environment of the People of

East Timor

The people of East Timor are suffering. They feel
themselves misunderstood, although knowing what is
happening and aware that they are being humiliated. But they
remain in a position which is very clear concerning their ideals.
In the midst of all of this their faith stands firm and is
strengthened although it is not always able to be expressed in
words, but is seen with the eyes of faith by the religious who
accompany the people.

The East Timorese religious feel solidarity with the people
and because of that feel obliged to express the people’s
experience of faith. This is even more so because they are in
the midst of the people, in a position which helps to understand
and formulate better the faith of the people, particularly
because' they know the language standards and heart of the
people.

That which was not hoped for has truly happened: the

. . . the people’s way of life has been turned
upside down. Masses forced to shift in large
numbers to places far away and unknown. . .

people’s way of life has been turned upside down and the basis
of the community life has been destroyed. Masses of the
population have been forced to shift in large numbers to places
far away and unknown. This has already happened several
times and in the last few months thousands of East Timorese
have been exiled from their own homeland. Consequently,
apart from them having lost all their possessions there is
alienation and disintegration of families. There are continually
new orders from above on “security” which actually destroys
and confuses the people. People who have been concentrated
in (certain) areas and who live in dire poverty, in an
atmosphere of false peace, have been forced to accompany the
army to the mountains. A few months ago some villages were
noted which were entirely empty of male inhabitants because
all of the male work force was forced to leave their families,
houses, fields, and work, just to accompany the Indonesjan
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army morning and night for months on end without any
medical care and food at all. They were aged 12 to 55.

The seriousness of the health and the rebellious mood of
those who return to their huts can no longer be denied.

In the meantime those who remain at home are the
mothers, wives, daughters and older people who live out their
faith and sadness in continual prayer.

The people are now experiencing oppression without end,
their rights are not acknowledged. The people do not have a
voice, and even live in fear. Indeed the people live in a
situation of continual war, and thus must be silent, and
submissive. The produce of their soil is seized, such as coffee,
teak, cattle and even their property rights themselves. The
army monopolises everything. Confronted by this situation the
people do not get an explanation for any of it. Thus they suffer
more and feel their faith more. ’

The people are aware that their faith comes from God
whose Word takes the fofin of social justice. This justice
derives from the justice of God in His relations with His
people. This justice must be built by the people themselves

The people must be silent and submissive.
The produce of their soil is seized. The army
monopolises everything.

based on faith and cooperation with God and one’s fellow man
who are still the sacrifices to oppression. For us living the faith
without serious endeavours for the building of social justice is
the same as making faith merely foreign and mystical. Creating
justice together with the present Indonesian government is not
possible, or not yet, although the people desire justice greatly.
A faith which illumines the minds of the people cannot develop
in a Christian action, because social justice has not yet come
into being. There is as yet no way out from the oppression from
above. Because of that we, the religious, must always be alert
and thoughtful that the faith of the people is not trodden on.

Becoming in accord with faith means always finding new
forms of endeavour. It means that justice is not something
which is individual or the concern of the government.

2. Basic Groups

While these events have been happening the people have
developed in their efforts to become the community of God.
Certainly there were such efforts earlier, but it is now more
realised and strengthened because the need is felt to unite in
the faith. Often we hear “only God can make us safe”. This
means: the certainty of religious standards faced with the facts
of the destruction.

Signs of this sort can be felt in groups of teachers, catechists,
the basic groups which consider the efforts of the pastor in
social and economic activities in various villages although with
many difficulties and dangers. The same thing is experienced
in clerical communities which serve the believers. Also
becoming clearer is the simplicity and beauty of the faith which
gives life to the calling of the community and of the religious.

We now face an endeavour to build, and find again that

iction of the indigenous population, colonial exploitation . . .”

which was lost with a loving spirit in the field of housing, food,
health, education, clothing, technical skills, agriculture,
animal husbandry and trade. Because five years of war have
truly damaged and destroyed completely all the existing types
of infrastructure. That which is described above is indeed very
difficult for the people themselves to do because they still face
many robberies, burning of houses, difficulties in travel and
more, because of intimidation and terror. We are very
concerned that a consequence of all these military operations
and population movements in the last few months will be the
food and health situation becoming more serious as well as a
rise in the numbers of those lost or killed.

There have already been positive initiatives from
missionaries and the religious, with charitable contributions
from MAWI and other organisations to consider various kinds
of difficulties and needs. We are aware that these efforts
cannot be realised without participation from the basic groups.

3. Our Faith and hopes for a mutual understanding and
cooperation with the Community and Religious of
Indonesia
Our connections with the Universal Church with the

religious and the wider world were suddenly cut off. We are the

religious of East Timor who still together with the people were
suddenly thrown into emptiness and alienation for six years
until we became the dumb Church of East Timor.

Now we are more aware of the faith, that this experience
was very useful because our faith was deepened and more felt
in life as a gift from God. This faith says that we are still one
with the universal Christian Church. It is precisely the
dimensions of that universal faith which are being felt and
deepened.

We are aware that we were “persuaded” to have relations
with the Indonesian Church which is the nearest Church and
which is authorised by the Government and Army to straight
away create relations with us. We hope that this “persuasion”
develops as a factor in an honest meaning, both from our side,
the East Timorese religious as well as from the Indonesian
religious, all based on a faith which will help us become one
religious fellowship in the Church. ‘

It was just with this aim that we wrote these reflections.
Only based on honesty, sincerity and openness without
prejudice and underhand behaviour can we build the Christian
Church upholding the dignity of our people. We cannot put to
one side or consider unimportant the misunderstandings and
great difficulties which are a consequence of the actions of the
government against the people, against the religious, the
faithful and the Bishop.

These wounds must be healed via a long process from the

. . . we do not understand why the Indonesian
Church and the Central Catholic Roman
Church have not stated their solidarity with
the Church, people and religious of East
Timor.
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EAST TIMOR

two sides on the basis of sincerity in faith, hope and love.

We must also acknowledge that we do not yet understand
why the Indonesian Church and the Central Roman Church
have up till now not stated openly and officially their solidarity
with the Church, people and religious of East Timor. Perhaps
this has been the heaviest blow for us. Seeing the extent of the
tragedy of the East Timorese people which has been going on
for six years with a number of victims more than 200,000
people, otherwise known as an incident already well known
throughout the world we felt stunned by this silence which
seemed to allow us to die deserted. Because of that we
organised this dialogue with a sincerity of heart, hoping that we
could be understood or, if needs be, forgiven, in the faith.

We also realise that the Indonesian Church suffers too,
extreme actions from the Government or from other groups
who oppose us. It is this fact that gives us hope that step by step
we will achieve mutual understanding in the same faith. This
faith will grow, supporting and healing the wounds if we reflect
together on all the evil and the tragedy which befell our people.

Based on a faith which grows from togetherness our
cooperation too will develop.

We are convinced in faith that all things are possible if we
are loyal to the faith of the community which has an
understanding and impression of Pancasila itself.

Certainly we all need to listen to and put into practice the
language of faith and the language of the hearts of the
community/people. If we do not it is we whio will lose the faith,
and as a consequence all of our spirituality and service will also
lose its meaning. Not recognising and valuing the faith of the
people is an injustice on the part of the religious towards the
faith of the community. It is the same injustice as wanting to
destroy or replace the indigenous cultural standards which
have been fostered for centuries in the name of assimilation
which for the people of East Timor is merely something which
is forced on them. This only demonstrates an excessive
ignorance of the history and Christian traditions of the people
of East Timor. It is also a challenge and a test for us, the
religious, the bloody echo of 80,000 catholic martyrs who fell in

. . . the tragedy of East Timor with more
than 200,000 victims. . . the bloody echo of
80,000 catholic martyrs who fell in these last
five years. . .

these last five years in East Timor. The Church which lives is
only the church which puts into practice the faith of its people
and is able to express that which they experience, feel, live and
suffer.

4. Our Contribution to the Dialogue on “The Religious

Community in its Service to the Faithful”

We feel delighted to be able to seek together a base and a
root of faith which at the same time is a base and root for the
union of our communities in one Church. The theme of
MABSRI this year also pleases us greatly because we have for a
while now already tried it and begun to put it into practice in
our small communities, and in the basic groups of the
community. Our faith as religious is being deeply tested, but
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we are not afraid because that faith says that the self indeed
must be tested in accord with the mystery of salvation, that is
that on the cross is found salvation.

This faith which was raised up by God amidst the people,
we wish to share with the superiors of the religious societies
and congregations in Indonesia. From this dialogue and
sharing will emerge new supports for our faith.

We hope that this our communication, can be useful for the
religious who are chosen or sent to serve the community in
East Timor. And for the fields of labour which we are unable,
or have no opportunity to tackle, you tackle them. For our
brothers whom we cannot save, whom we cannot reach, it is
you who must stretch out your hand and save them as the man
of Samaria of good heart did for the sick men, for the
prisoners, for the exiles, and for those whose hate is not
known . . . ’

AMDGVM

31st July 1981

The Feast of Saint Ignatius Loyola
Founder of the Society of Jesus
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RESETTLEMENT AND RE-RESETTLEMENT IN EAST TIMOR

Under Indonesian occupation, the people of East Timor have
been subjected to massive, forced removal from their
homelands and villages. The forced re-location of the
population is not a once-off shift. It is, as one Timorese has said
recently, “an ongoing programme”; another Timorese has
referred to the “constant resettlement” in progress. In official
jargon, the term now being used is “re-resettlement” (see Far
Eastern Economic Review, 6th August 1982). The original
abuse of the rights of people to choose their own livelihoods
and dwelling-places is being compounded by further moves to
suit the “production” and “security” requirements of the
occupying forces.

Mass resettlement involving well over a third of the
population first began in 1978 when saturation bombing in the
mountainous interior forced hundreds of thousands of people,
plagued by starvation, disease and high death tolls, to leave
their highland dwellings and come down to the coastal plains,
making them easily accessible to Indonesian military super
vision.

The existence of “resettlement camps” or “resettlement
villages” has been widely acknowledged. They represent a
most serious human rights abuse, and have shattered the social
and economic structure of Timorese society while
undermining its capacity to provide self-sufficiency in
foodstuffs for the people.

Recent information about this on-going, forced
resettlement has become available from two sources. The first
is a collection of documents—personal statements and
interviews—compiled by two Australians who made extensive
contacts with Timorese during a visit to Jakarta earlier this
year. The second is two articles published in the Far Eastern
Economic Review on 6th August 1982.

Timorese on Resettlement!
The following statements, by Timorese, are taken from the
collection of documents compiled by the two Australians:
One interviewee, identified as “D”, lists among economic
problems, “the difficulty of obtaining work” the reasons for
which include:
— free movement of the population restricted, (and they
are) particularly unable to move from resettlement areas
back to previous occupation;
— large numbers of people are brought from outlying
villages to be forced to live close to the kecamatan (sub¥
district town);
— many areas are no longer in cultivation, left because of
the resettlement programme.
“D” further expands on the resettlement programme as
follows:

a) Many resettlement camps still exist throughout East Timor.
The programme of continuing to resettle people in East Timor
is an ongoing one. It has stopped temporarily because the
military feared a possible resurgence of resistance from the
East Timorese as a result of the publication of the DPR letter
to the President?and other documents/news. The original plan
was to begin resettlement in December 1981. The internal
resettlement of East Timorese would be followed by forced
resettlement in other parts of Indonesia outside Timor. “D”
said he obtained this information from an Indonesian
government official (in the planning section for East Timor

resettlement).

b) Forced resettlement has been occurring from one
kabupaten® to another as well as from outlying villages to
towns, eg. from Bacau to Ainaro, from Los Palos—Same and
Bobonaro.

c) The reason for resettlement according to “D” is that the
military fear that East Timorese will form groups of local
resistance (not necessarily armed resistance) to the Indonesian
occupation. He also stated that resettlement was a result of
continued Fretilin resistance in the mountains.

d) One of the results of resettlement is the disruption of
agricultural patterns because the people do not know the new
land—ie. how best to cultivate, where to cultivate, etc.

Interviewees “G”, “H” and “F” said:
a) Resettlement occurs in all the kabupatens. Once the people
are in resettlement areas, they are not permitted to return to
their own village; eg. also people who returned from the
mountains and surrendered in Dili are forced to stay in Dili and
can not return to their own village. Houses are being built for
them (6 x 6 metres, zinc roof, 3-ply walls, poor construction) in
a special area near the airport of Dili (47 houses).
b) People are forced to live in resettlement areas and stay
there for some years. They cannot go back to their own houses
(villages) for a number of reasons: eg:
— original houses destroyed through lack of maintenance;
— in some areas, there is a danger of Fretilin and
Indonesian Army attack;
— some have been destroyed by either Fretilin or the
Indonesian Army.
¢) The people are promised that they will be able to return to
their own land but they have not been able to so far. “F” said
the Timorese love their country and don’t want to be forced to
live here or there by outsiders against their will.

Interviewee “K” said:
He was most struck by the constant resettlement programme
when he was there (in East Timor) in January 1982, eg. in
Bacau. The results are:
a) Distruption of farming—people are not working, not
planting fields. They are not farming in the outlying areas.
b) People don’t have enough food because they can’t get it
from anywhere. They can’t buy [food] and they don’t get any
from crops.
c) People can’t leave the resettlement area without special
permission which is hard to get and they are not used to asking
for it, and it costs money. If they go without permission, they
may be shot when they return, being accused of spying for
Fretilin. v

“K” and his bréther and a number of others stress the
present resettlement programme as the most distruptive
programme as it causes the people to do nothing and to feel
that they are forced to live under a tyranny they hate.

Far Eastern Economic Review on Re-Resettlement

In a series of articles which set out to prove that Jakarta’s plans
to Indonesianise, rehabilitate and develop East Timor are suc-
ceeding, the FEER has the following to say about resettlement

and re-resettlement:

“The resettlement villages . . . were established at about 150
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U.S. ARMS IN USE IN EAST TIMOR

Dossier on East Timor

The following account, translated from Portuguese by
Australian interviewers in March 1982, was supplied by an East
Timorese who spent three years with the resistance until his
surrender in 1978.

“During my time in the mountains which was from 7th
December 1975, the day of the invasion, until 23rd November
1978, the day of my surrender, about 20% of the Timorese
population died under the effect of the attack from the sea and
the air. ‘

. . . During these massacres the Indonesians used all sorts
of warlike materials: bombardment air forces, pursuit
(hunting) planes such as the OV-10, plus two other types of
airplanes just like the ones used by the Americans in the war in
Korea, and helicopters with adapted machine guns.

When they attack any zone, in general their air and navy
forces work together; sometimes the bombardment is every
hour (at one hour intervals); at other times it is non-stop from
morning to night and other times it is continuous for days.
During the air bombardment they use several types of bombs
including the napalm bomb, which is more deadly and burns
everything. Their artillery is short, medium and long-range.

All their warlike materials carry American labels. The
majority of the Indonesian closed attacks are made against the
places where the population is concentrated. For example at
the base of Mt. Matabian they dropped about 600-700 bombs
daily during the months of October and November 1978 when
the majority of the civilian population were still in the
mountains; this does not include the land and navy artillery
fire. They had four bombing airplanes, each carrying 16
bombs. These planes bombed eight times every day. They also
had eight pursuit aircraft (OV-10) plus four other pursuit
planes: these last four were much faster than the OV-10. They
also had amphibian cars, war tanks, assault cars, etc.”

Massacres

Further massacres perpetrated directly by Indonesian military
were reported with details as to time, place, manner of death,
and numbers involved, and these killings have resulted in an
horrific tally now exceeding one in three of the Timorese
population.

(a) On 23rd November, 1978 on the Vadaboro mountain
(one of the Matabian ridges situated in the east part of East
Timor) about 500 people including pregnant women, children
of all ages, adults, old men and women, were killed by a blast
of machine-gun fire. They had come to surrender, believing
the propaganda from the Indonesians that they (the
Indonesians) only came to help the people of Timor and work
for their progress. The same thing happened in Taipo where
300 people died in the same way; similar things happened in
almost all parts of Timor, though in smaller numbers.

(b) The young single women as well as the married ones were
isolated in separate huts and forced to practice sexual acts with
the Javanese soldiers. Very often there was resistance from the

women; then they would be stripped and burnt with lighted
cigarettes, especially on their breasts and their sexual organs.
Many of them could not stand the tortures and hence tl.ley
would be forced to let their bodies be abused; after being
abused they were shot.

(c) There are several ways of killing adopted by the Indpne-
sians, such as: shooting, throwing the victims out of a helicop-
ter to the land or the sea, throwing into the sea with rocks at-
tached to the victim’s feet, or they take the victims out one
night to the outskirts of the city and tell them to run away —
they let them get a certain distance and they then send a blast of
shots from the machine guns over the victims.

(d) The majority of the young boys and strong men are called
together to accompany the soldiers in the hunt for the freedom
fighters. Once they are in the middle of the dense bush they are
shot. Afterwards the Indonesians would report to their rela-
tives that these poor victims had run away into the mountains.
But then, their bodies are found by relatives or acquaintances
who recognise them by their clothes or scars in situations
where the bodies are not yet rotten.

(e) In Uatolari, a “posto” belonging to the concelho of Vig-
ueque, Boys who had a minimum education from grade two
upwards were all exterminated. Sometimes these shootings
would take place in front of their own relatives, and these same
relatives are forbidden to cry or mourn the dead; but very often
some of the relatives cannot take any more and therefore start
crying and if they are found crying they are killed. Many chil-
dren are shot in front of their parents and many husbands in
front of their wives.”

Political Prisoners

“Qften they arrest and kill people for no fundamental reason:
is it because the Indonesians are of an assassin race or is it that
they want to explore the wealth (material resources); this way
of exploration is called untuk roko throughout the whole In-
donesian territory. This word untuk roko is known and prac-
tised by all the social classes in Indonesia. Nearly all the
Timorese prisoners are political prisoners.

(a) From 1975 to July 1980 nearly all the political prisoners
were killed but from July 1980 until today it has been verified
that the shootings have lessened due to the presence of the In-
ternational Red Cross. If these prisoners are visited, they are
forced to say that they are not political prisoners but criminal
prisoners. The ones that tell the truth would be killed after the
visitors had left.

When the Indonesians want to kill any prisoner they gener-
ally always do it at night. The place preferred by the Indone-
sians is the lake of Taci-Tola, situated in the west part of the
city of Dili. Other times they are put in helicopters and drop-
ped into the sea. The ones destined to die in Taci-Tola are gen-
erally transported by a black car belonging to the Intelligence.
The black car is named creta makiki which in Portuguese
means the black eagle car or the assassin car.

(b) Exile: Lately the majority of the prisoners are exiled to
the island of Atauro but the whereabouts of many others is not
known. This exile has been verified from July 1980 onwards.
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